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ABSTRACT 

When is the use of the word "Christian*' appropriate? Can one 
honestly speak of a Christian school? The research for this study has 
been concerned with the adjective Christian and its application to a 
specific educational institution. 

Manhattan Christian School at Manhattan, Montana, declares itself 
to be a Christian school* This investigation examines the meaning of 
that adjective through an analysis of the schools philosophy and 
constitution. A short history of the community, its inhabitants and its 
religious beliefs is included because of the close relationship between 
the philosophy of the school and the religious beliefs of the community. 

A comparative analysis of the curriculum of Manhattan Christian 
School and the local public schools is made. This analysis is made to 
see if there is a difference between curriculums of a Christian school 
and a public school. 1 

Results of the study indicate that the community of Manhattan, 
Montana, has specific reasons and philosopical assumptions for calling 
their school Christian. 



CHAPTER I 

INTRODUCTION 

In 1901 a group of immigrant Dutch farmers settled in Gallatin 

County, Montana, about nine miles south of the town of Manhattan. One 

of their first tasks was to establish a school for their children and 

the children of the immigrants who soon followed. They called their 

school Manhattan Christian School. 

Inspired by the teachings of the protestant reformer John Calvin, 

the immigrants set out to make their school an example of their faith. 

The immigrants would not accept the public education offered. They 

insisted upon what they called Christian schools. They believed in a 

specific type of education, education that puts Christ at the center. 

These early Dutch immigrants insisted that education was not merely an 

accumulation of facts but the molding of an outlook that examines all 

things from a given center. 

The school and the community have grown. Where there were in 1901 

ten families and sixteen students today there are 350 families and 385 

students. This paper is part of their story. It is hoped that at 

least a partial answer of what is Christian education at Manhattan 

Christian School will be given. 



CHAPTER II 

A SHORT HISTORY OF THE COMMUNITY 

The place known as Churchill or Amsterdam lies about nine miles 

south of the town of Manhattan, Montana, and 18 miles northwest of 

Bozeman, Montana, on Route 288* The people who live here are mostly of 

Dutch descent and call their community Churchill because of the two 

churches on the hilltop* The original name, Amsterdam, honored the city 

of the same name in the Netherlands* The approximate population is 290 

people living in Churchill or Amsterdam and another 600 people in the 

immediate rural area* Almost all these people in town and the rural ’ 

area are members of one of the two Christian Reformed Churches on the 

hill* 

A little more than sixty years ago, the settlement was open country. 

In 1892, two families, the Kimms and Alberdas, migrated here from the 

Netherlands* A year later thirteen other families came from the Nether¬ 

lands in answer to a luring article in a Dutch newspaper, telling of the 

wonderful opportunities this part of the country had for those who were 

having a hard economic time in Holland (Bozeman Courier, 19^8)* These 

fifteen families came from the two Dutch provinces of Groningen and 

Friesland. 

These settlers could select a suitable spot, stake off a quarter 

section and homestead it. This meant that they would have to live on 

the place for five years, build a house on it, fence it off and farm 
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the land. At the end of five years the land would be theirs. 

For the next ten years, immigration was slight - only six more 

families came - but in 1903 sixteen more families moved in from Michigan 

and Iowa, and four more from the Netherlands (Bozeman Courier, 1948), 

During this period the families formed a.Land and Irrigation Company 

which purchased land from the Northern Pacific Railroad Company and 

built an irrigation canal which is known today as the High Line Canal 

Company, They sold land and water rights along this canal. 

The houses the settlers built were small, consisting of two or 

three rooms. One room was what we would call a utility room in which 

the family could tidy up when coming in for meals. It was furnished 

with a crude homemade table, a basin for washing, and a pail of water 

with a dipper. Along the wall were nails to hang up the coats and caps® 

The floors in the house were made with boards about six inches wide, and 

the ceilings and walls were made with crude grooved boards. The other 

room, which was about l6 x l8 feet, served as a living room and bedroom 

combined. There was a stove in the center of the room which was used for 

cooking and also heating the house (Westra, 1969)* Most of the furniture 

was home made. Today, in the surrounding rural area, you can still see 

some of these original dwellings; however all of the original furnishings 

are gone. 

In 1901$ the settlers built a school about five miles south of the 

present location of the First Christian Reformed Church, In a room 



adjacent to the one in which classes were held, one of the settlers 

started a grocery business. Classes during the first school year were 

from December 3 to March 1 with five days of school dismissed during 

the winter months, due in all probability to severe cold weather 

(Bozeman Courier, 19^9)® It is interesting to note that this first 

school laid great emphasis upon the teaching of Christianity and the 

doctrines of the Christian Reformed church (Heritage Hall, 1970)• 

There: was no mail route through the settlement at this time, so 

whenever one of the settlers would take a trip with his team and wagon 

to Manhattan, he would bring back the mail for all of the families, 

leaving it at the grocery store to be picked up either by the father 

when he went to buy the groceries or by the children when they left 

school. 

The early settlers were aided by the Presbyterian Church of America; 

a place to worship was a necessity. First, the families gathered in one 

of the larger homes; but after the school house was built, in 1901, they 

worshipped in it. In 1903 they erected a small building where the large 

church is today. Although these early Dutch settlers were aided by the 

Presbyterian Church of America and were served by one of the Presbyterian 

pastors, a Rev. V/ormser, they soon became homesick for the church of 

their youth. At their request, Rev. V/ormser aided them in the formation 

of a Christian Reformed Church. From 1903 until 1910 the small church 

building was sufficient. In 1910 the increase in the number of families 
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necessitated the building of a larger church building (Bozeman Courier, 

19^9)• The First Christian Reformed Church building, present on 

Churchill today, is the result of that building project. 

The families believed the Bible teaches ‘'train up a child in the •• 

way he should go and when he is old he will not depart from it" (Consti¬ 

tution, 1968). They felt that the church, school, and home are very 

closely related and as early as 1901, these families created the first 

Christian day school. It is operated by the people of the community on 

the basis of contributions and tuition. The original building has been 

enlarged three times, and in 1957, they built the structure seen today.. 

The first settlers were farmers, but as the community grew, there 

was a demand for other divisions of labor. In 1911, a little settlement 

started about one mile from the church* The settlers called it Amster¬ 

dam in honor of the city of the same name in the Netherlands. A branch 

of the Northern Pacific Railroad ran through it, which favored the loca¬ 

tion for business purposes. Today Amsterdam has a grocery store, a 

Chevrolet agency, a truck body shop, and a grain elevator. All of these 

places of business are owned and operated by people of Dutch descent 

from Amsterdam and Churchill* Shortly, before Amsterdam started, another 

group of people settled around the church on the hill and called this 

area Churchill. Commercially, it didn't build up like Amsterdam. Today 

the two little communities have grown together and either name is used. 

A Dutch dialect was spoken in every home until the second generation 
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of these earliest settlers had gone to school for some time* Many of 

the older people didn't like to change to the English language because 

they felt that they could express themselves better in Dutch. This did 

create quite a problem for children when they started school where the 

English language was foreign to them* When they did learn to speak 

English in school, they would still speak Dutch in the home; as a result 

most members of that generation, many of whom are still alive, are able 

to read and understand the Dutch language* The younger generations 

speak only the English language*. Until 1950, one church service a Sunday 

was still conducted in the Dutch language but today all services are in 

English. Many of the older people still prefer talking together in 

Dutch, and when they do speak English they have a definite Dutch accento- 

Two Dutch language newspapers still are subscribed to by a few older 

members of the community* They are the, Omst Da Tukomst and De Wachter*. 

The young people in the settlement today usually get married be¬ 

tween the ages of l8 and 20* Most of these couples have been born and 

raised in the community and have known each other all their lives. When 

they have children, they vow that they will "instruct these children in 

the fear of the Lord and in the doctrine of the church to the best of 

their ability" (de Bres, l6l8). This instruction starts when the child 

learns to talk and understands what he is taught. He is taught a prayer 

which is said at the family worship, which is led by the father at every 

meal. A prayer of blessing is asked before the meal, a portion of 
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Scripture is read and prayer of thanksgiving offered after the meal. 

It is customary for the child to say the last word that has been read 

from the Bible and say a prayer of his own* At the age of six the child 

is enrolled in the local Christian school and at the age of seven the 

child starts to receive catechism training in the local Christian 

Reformed Church. This catechism training consists of the doctrine and 

beliefs of the Christian Reformed Church and is taught by the elders of 

the church. 

Services in the two local churches are held twice every Sunday. On 

Saturday night members are supposed to prepare themselves for the Sabbath. 

A large bell in the tower of the First Christian Reformed Church is rung 

at 6 p0m. every Saturday night to remind parishoners that tomorrow is 

the Sabbath. Everyone that is able goes to church twice every Sunday.. 

While the people are filling the church, the organist plays spiritual 

songs on the organ. In the early history of the settlement, many of the 

people who thought they were of a higher social rank thought that they 

had to have the best pew in church and would show their displeasure if 

someone else would take their desired pew (Westra, 1969)* At the set 

time the minister comes to the front of the church with the elders and 

deacons. The elders and deacons take their place in a reserved pew in 

the front of church. Services are opened with a benediction and then a 

psalm is sung by the congregation. These churches do not think that a 

choir should take the place of congregational singing, so everyone 
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participates in the song service. An offering is taken to support the 

church and various other institutions and then a long prayer is offered 

by the minister. After the sermon, closing hymn, and prayer, the people 

gather outside in their groups to talk, A word of greeting can be 

spoken to anyone because members all know each other, but most of them 

have just a few real close friends. Services are very well attended; 

for weddings or funerals the church is usually full® 

In 19^5 ^ sister church formed in Bozeman, and in 1970 another 

congregation separated itself from the mother church on Churchill. This 

latter church is in Gallatin Gateway, 

In 19391 a group separated from the Christian Reformed Church and 

formed the Protestant Reformed Church. A minor issue of church order 

concerning a doctrine point of common grace caused the separation. This 

church slowly began to weaken and in i960 was absorbed back into 

Christian Reformed Church. The return of former members and an influx 

of new members necessitated the starting of a new congregation, so in 

the summer and fall of i960 a new congregation was organized. The newly 

organized congregation called the Rev. Kok, who at that time was a 

minister in the Protestant Reformed Church but had strong leaning toward 

the Christian Reformed Church. This new congregation built a new wor¬ 

ship building and called itself the Bethel Christian Reformed Church. 

The community has grown to such an extent that many of the young 

people find it impossible to set up farming on their own as there is no 
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more arable land available. These young people are encouraged to 

finish high school and if it is at all possible, to enter college. 

Most of the young people who have completed college in the past have 

gone into teaching with a few entering professions. 



CHAPTER III 

THE ORGANIZATION OF MANHATTAN CHRISTIAN SCHOOL 

In considering the structure of Manhattan Christian School, it 

must be remembered that the people at Churchill feel the Christian home 

is always basic* The rule of Christian convictions and principles must 

begin at home. The school extends instruction, but can never compensate 

for the failings of the home* 

The primary organization in the.structure of Manhattan Christian 

School is the local Association for Christian Education. This Society 

is made up of Christian parents with like basic doctrinal views. This 

body is organized by and governed by its constitution and by-laws. The 

constitution is included in the appendix. 

Not all of the parents who send their children to the school are 

necessarily members of the society. There are a few who wish a, Christian 

education for their children but cannot for conscientious reasons of 

principle subscribe to the doctrinal platform of the organization. The 

society has the final authority in the entire organization and 

challenged decisions of the board may be appealed to the society. 

The society recognizes the authority of the state in matters 

pertaining to the life, health, and safety of the people in the school, 

in certain matters having to do with the physical equipment (fire 

prevention for example) and in matters pertaining to minimal curricular 

standards 
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The society is not ecclesiastically bound or governed. Yet it does 

recognize the spiritual, doctrinal authority of the Christian Reformed 

churches whose doctrinal standards are basically the same as those of 

the school (Constitution, Article II), For this reason the society 

needs the active support and goodwill of the local Christian Reformed 

churches. 

The board of directors is the central deliverative body of the 

organization. As such it is the servant of the society and is bound by 

the constitution and by-laws adopted by the society. The board generally 

initiates policies and executes the will of the Manhattan Christian 

School Society, In its work the board duly recognizes the expert - 

judgmentJ.and’experience of its professional teaching or supervisory 

staff. The board does most of its work through various committees. Six 

units make up the board's basic committee structure. The president of 

the board and the principal are ex-officio members of these committees. 

The Education Committee is the board's agent for dealing with all 

matters of an educational character - teacher appointments, recommenda¬ 

tions, textbooks, curriculum, school equipment and salaries. 

The Public Relations Committee seeks to maintain a vivid awareness 

of the school its principles and needs among as large a public as 

possible. This committee sponsors public meetings and other efforts of 

a promotional character with the intent of enlcirging the society 

membership and spreading solid Christian school conviction. 
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The Finance Committee is in charge of the school's financial 

affairs. The committee prepares an annual report and presents it to 

the Manhattan Christian School Society at its annual meeting in June. 

The same is done with a budget for the ensuing fiscal year. Ways and 

means of raising funds to meet budgetary needs are studied. Tuition 

rates are drawn up for society approval and ways and means of collecting 

the tuition are determined. 

The Building Committee supervises all matters pertaining to the 

major physical equipment of the school. The heating, safety, lighting, 

adequacy, cleanliness, and attractiveness of the schoolrooms are their 

proper concern. The committee also makes recommendations concerning the 

appointment of the custodian and concerning his salary. 

A Transportation Committee is necessary to supervise the seven 

busses Manhattan Christian School uses to transport it's students. This 

committee has charge of the transportation equipment and all matters 

pertaining thereto and any other items incidental to the transportation 

of children to and from school. 

The Laison Committee consists of two members from each of the 

constituent churches and three members from the board. It's*purpose ie^ 

to help form a closer relationship between the constituent churches and 

the association for Christian Education. This committee also seeks to 

act in an advisory capacity to the school board in matters of discipline 

which are not directly or completely associated with the school and 
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would be extremely difficult to solve without concerted efforts of 

church, home and schoolo 

The actual administration of Manhattan Christian School and the 

daily instruction are carried out by the school^ professional staff. 

The principal holds top responsibility for every phase of the 

school's work and is therefore consulted in all matters pertaining to 

the school. He supervises the classrooms and coordination of the 

teaching program, pupil behavior, the keeping of permanent pupil records, 

and playground activities. He is also the school's front man to the 

public. Solid Christian school conviction, professional.competence and 

personableness are essential qualities for the principal. 

The classroom teacher at Manhattan Christian School holds a position 

of greatest importance. He or she must be intelligently and earnestly 

devoted to the principles on which the school is built and must possess 

the proper academic and personal qualifications. Manhattan Christian 

School requires all its teachers to hold a valid teaching certificate 

from the state of Montana and it actively promotes further academic 

training for its teachers. All decisions by School authorities regarding 

the teachers professional sovereignty in the classroom is worked out in 

cooperation with the school authorities and the teacher. 

Manhattan Christian School derives much benefit from tv/o organiza¬ 

tions; The Parent Teachers Association and the Ladies Club. Parents 

other than society members may join these auxiliary organizations. Hence 



- 14 - 

these auxiliary organizations stem from the Christian parents rather 

than from the society as such. The P.T.A.-and the Ladies Club each 

meet four times during the school year. Both of these organizations 

raise money which is then donated to the school. The Ladies Club has 

adopted a project of partially financing the high school library and 

also obtaining needed audio-visual materials and equipment. It sponsors 

an annual auction sale at which donated goods are auctioned and from 

this annual sale receives most of its money. The P.T.A.. sponsors 

various speakers who are invited to address the group on some aspect of 

Christian education. At each P.T.A. meeting a collection is taken to 

defray expenses and finance its projects. The last project the P.T.A. 

undertook was to purchase stack chairs for the assembly room. Both of 

these organizations are endorsed by and heartedly sponsored by the 

Association for Christian Education. 



CHAPTER IV 

THE UNIQUENESS OF CHRISTIAN EDUCATION 

The Manhattan Christian School Society believes that the Christian 

engagement in scholarship is a unique enterprise. As is stated in the 

philosophy ,fthe purpose is to provide general education from the 

Christian point of view," The purpose of this part of the paper is to 

delineate v/hat a Christian point of view of scholarship is according to 

the philosophy of Manhattan Christian School, and how it differs from 

secular scholarship. For clarification I include their statement of 

philosophy at this point. The italics are theirs. 

STATEMENT OF PHILOSOPHY 

The Manhattan Christian School is organized on the 

Scriptural basis of parental responsibilities for the training 
of their children. The Association is, therefore, organized by 

a group of parents interested in education for their childreno. 

Article II of the Constitution is the basis for the 

Association, It reads: "The basis on which this Association 

is founded is on infallible Word of God interpreted in 

accordance with the Reformed tenets and in agreement with the 

three Standards of Unity: a. The Belgic Confession, b. 

The Heidelberg Catechism, and c. The Canons of Dordt," The 

purpose of Manhattan Christian School is to provide a general 

education from the Christian point of view for all of our 

covenant youth ordinarily attending school® 

For a brief statement as to the aim of Christian education, 
we can quote from John V/aterink, page 4l, in his Basic Concepts 

of Christian Pedagogy, in which he says as follows: "If I were 

asked to give a single sentence or statement of the aim of 

education, I should prefer to formulate the definition as 

follows: The forming of man into an independent personality 

serving God according to His Word, able and willing to employ 



all his God-riven talents to the honor of God and for the 
well-being of his fellow creatures in every area of life in 
which man is placed by God.” 

For a Biblical description of the varied phases of 
Christian education, Luke 2:52 is often used, ’’And Jesus 
advanced in wisdom, in stature, and in favor with God and man,.” 
Wisdom referring particularly to the intellectual development 
of man; stature referring to his physical development; favor 
with God referring to his religious development; and favor 
with man referring to his social development. 

The Bible is basic and normative to every aspect of the 
curriculum which contributes to the development of man in his 
four-fold phase. The Bible, so to speak, provides the 
spectacles through which we see all things as God would have us 
see them. From it we learn that ”in the beginning God created 
the heavens and the earth.” Commitment to Christ issuing in 
obedience to the laws of our Creator is the only successful 
way of life for man, the crown of creation. ’’This is the end 
of the matter: all has been heard; fear God and keep His 
commandments; for this is the whole duty of man. For God will 
bring every v/ork into judgment, with every hidden thing, 
whether it be good, or whether it be evil,” Eccl. 12:13 and 14. 
(Policy, 1968, p. 3)* 

The first difference which is immediately noticeable when one 

attempts to distinquish between Christian and secular scholarship is 

that they have different starting points. All thought must begin with 

assumptions, for man in order to think has to have certain persupposi- 

tions. These he cannot prove but must accept on the basis of faith. 

On this point the Christian and the secular scholar find themselves 

obliged to begin their thinking in the same way. The Manhattan Christian 

School Society believes, however, that this proves to be only formal, 

since their basic assumption is worlds apart from that of secular 

education. It is this primary difference which is the reason for their 
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disagreeraents v/ith everything else, including the nature of secular and 

Christian scholarship. 

It is believed by the Manhattan Christian School Society that the 

secular man commences his thinking v/ith the assumption that the universe 

is a simple given. Reality r,isM, and one cannot help but deal v/ith it 

on that basis alone. They also believe that secular education has set 

forth a dynamic idea of materialist evolution which operate according 

to innate lav/s (Runner, i960, p, 120) 0 

The Manhattan Christian School Society begins with very different 

assumptions. Believing that God, the uncreated, eternal One, is the 

origin of all temporal reality, they begin v/ith the presupposition of 

creation. Moreover they take this point very seriously as evidenced by 

paragraph five of their philosophy. They further believe that all the 

laws and all the events of the temporal universe are God*s, From this 

point, the Christian School Society believes, all thought-.should begin, 

for only here does it commence v/ith the truth of education as they see 

it, V/, Stanford Reid states it clearly, "The Christian scholar commences 

all his thinking with the assumption that the sovereign God, set forth 

in the Scriptures, is the creator and the ultimate interpreter of the 

universe'-' (1966, p. 6), 

From the preceeding it should be clear that the Christian school 

at Manhattan, Montana, believes that its basic presuppositions are 

mutually exclusive from its neighboring secular institutions. It 
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believes that its neighboring institutions think in terms of a self- 

existent universe, self-existent objects and subjects of knowledge 

while it holds to a created universe all of whose facts have been 

divinely interpreted prior to human existence, 

Manhattan Christian School has in essence, thrown down a challenga 

to the secular point of view. They have challenged by implication that 

their neighboring institutions are wrong and that they fail to measure 

up to certain standards. Such is the essence of their challenge to 

secular scholarship. In order to see, however, the nature of this 

difference we must secondly look at what is different in the concepts of 

methodology or scholarship and curriculum. 

The differences in methodology or scholarship seem to center 

around two words, objective and implicate. The Christian school looks 

at it’s secular neighbors and says that the secular institution follows 

the objective method of asking nature, history, and society questions. 

On the basis of prior knowledge it formulates these questions as hypo¬ 

theses which it attempts to verify by experimentation. If the results 

show the hypothesis to be correct it is assumed that a new truth has 

been established. The Manhattan Christian School Society will also 

state that in recent years a good many non-Christian institutions have 

come to the realization that the matter is not quite ELS simple as it 

appears. For one thing hypotheses are not ultimate nor final, but 

rather are questions limited by the state of one*s knowledge, just as 
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the ancient interpretation of the heavens sufficed until knowledge had 

increased enough to put it out of consideration. Thus methodology is 

always controlled by one^ presuppositions. The Christian scholar 

would thus say the scientific method is not by any means ,,ob3ectiveM nor 

can it be said to have given any ultimate or final answers (Walters, 

1971). 

The Manhattan Christian School believes that the Christian has 

come a long time ago to the above conclusion. Although he believes the 

deductive method of investigation to be decidedly limited in any 

attempts to achieve a Christian interpretation of God’s relationship to 

his creation, he is nevertheless prepared to use it in dealing with such 

matters us natural science. They would state "after all, it is only on 

the basis of a Christian philosophy, implying as it does an ultimately 

rational universe that such a method can be regarded as valid." By the 

same token, the Christian will not adopt the attitude that he is seeking 

to discover something absolutely new, for he believes that God has 

already given to all things an infallible interpretation. What he is 

endeavoring to do is to "implicate" himself into God’s creation in order 

that he may ascertain God's interpretation. He therefore carries on his 

methodology knowing his own limitations as well as those of his 

techniques and as a result constantly states that he is in continual 

dependence upon God's help. 

's, 

This statement immediately confronts us with the Christian’s view 
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of the limitations of man*s methods* He holds that there are two 

aspects of this problem. Subjectively, "man's intellect and emotions 

are those of a finite being" (Hied, 1966, p. 79)* Consequently he can¬ 

not grasp the significance of the whole of reality, nor can he compre¬ 

hend by thought or feeling that which is beyond human experience. 

Public schools may feel that the Christian institution must then admit 

what seems to be the obverse of this; when man deals with the phenomenal 

world he can without difficulty gain true phenomenal knowledge. The 

Christian however holds that even here man's knowledge is never com¬ 

pletely trustworthy for he is a sinner whose reason and emotions are 

out of proper alignment. Man in his sinfulness seeks to understand and 

control the phenomenal without any reference whatsoever to God. Conse¬ 

quently, man if left to himself would never be objective, scientific or 

accurate. It is only by God's gracious restraint of sin that he is able 

to attain any scientific results, and as in this life he never becomes 

perfect, even though a Christian, so his knowledge understanding and 

accuracy must be always only partial. 

Added to this one limitation of man's knowledge is a second: 2ven 

if man were not a sinner and so were completely objective, rational, 

and accurate he could himself give no ultimate explanations of the 

universe. They believe the secret things of God remain his secret. 

This is one of the constant themes of their teaching and a Christian 

teacher would say he that ignores it only darkens counsel by words with- 
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out knowledge (Walters, 1971)• 

Does the Christian ignore the methods of the teachers of reading? 

Does the Christian have some new way of teaching Science? Is what goes 

on in a classroom at Manhattan Christian High School very much different 

than what happens in Belgrade Public High School? The answer, I hope 

you can see by now, is no* But what is the Christian view of God*s help 

in teaching methods? When the Christian speaks thus, does he mean that 

he ignores the ordinary methods in order to sit still and await some 

divine revelation? Some Christians may indeed hold such a position, 

but a self-conscious Christian teacher will not agree* He will use the 

proven techniques and methods applicable to the subject he is teaching^ 

but at the same time he will do so deeply conscious that he is very 

fallible and therefore, must be constantly bigilant lest he draw the 

wrong conclusions. According to Harold Fennema, the principal, the 

teacher v/ill also pray that the Spirit of truth, the Holy Spirit, will 

keep him humble objective, and accurate, realizing that only as the 

Spirit does so, will he, as a teacher be able to reach and use valid 

methods of teaching even in the sphere of the scientifically knowable* 

Thus, although the teachers at Manhattan Christian School talk 

about Christian English, Christian biology, and Christian mathematics,. I 

believe that the reference is not to the subject itself nor to the 

method used in teaching it but rather to the idea that man in his sin¬ 

ful state needs to look at the world through Scripture to see the phen- 
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omenal world in its true character* To further explain this last stat 

ment I would like to quote three paragraphs from a phamplet by 

Dr. Joel Nederhood in which he states for more succently the aspect of 

my proceeding statements. The italics are his. 

Because of the school’s great influence in children's 

developnent, Christian parents, of all people, should be 
intensely interested in the education their children receive. 
Christian parents cqn hardly be expected to be satisfied 
with an education that contradicts, in one way or another, 
the central doctrines of the Christian faith. For Christian 
people do not simply have certain o-pinions about God and the 
v/orld He has made. They have a faith which they confess has 
been planted in their hearts by the Holy Spirit.. Besides, 
Christian parents have received a promise of salvation that 
affects their children. In Acts 16:31 we read, "Believe on 
the Lord Jesus, and thou shalt be saved, thou and thy house." 
Host Christians feel instinctively that the promises of God 
rest upon the children of Christian homes. Christian parents, 
if they are sincerely committed to serve the Lord Jesus Christ, 
should want their children to receive an education that 
expresses the deep convictions of the Christian community. 

Actually, Christian parents should be satisfied only 
with an education that honors the Lordship of Jesus Christ by 
affirming His fundamental significance for all of life. To 
be sure, many of them are satisfied with less because they 
think of Christ and His work too narrowly. Some think that 
Jesus Christ is like a lifeguard who sits brooding over the 
sinful v/orld. Occasionally, He reaches down and rescues 
certain people from drowning. They think He saves people by 
snatching them out of the v/orld. But His redemptive work is 
far more comprehensive than that. Christ redeems people by 
hallowing their daily lives. The v/orld is His, and He puts 
His redeemed people to work in it. And when they work in it 
and play in it and study in it, He wants His people to show 
that they know that the world is God's world. 

This means that the Christ of salvation must also be the 
Christ of the classroom. Christ is the Lord of all the v/orld 
and it is folly to forget about Him when v/e learn about the 
world. The significance of Jesus Christ is described in 
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Colossians 1:16,, 17 where we read, ’’•••for in Him were all 
things created, in the heavens and upon the earth, things 

visible and things invisible, whether thrones or dominions of 

principalities or powers; all things have been created through 
Him, and unto Him; and He is before all things, and in Him 

all things consist.” These words announce clearly that Jesus 

Christ is not only the Savior, but He is also the Creator and 

this universe belongs to Him, every bit of it, every nook and 

cranny (1968, pp. 47-48). 

To summarize the concept of Christian methodology or scholarship, 

as practiced at Manhattan Christian School, I would like to restate 

paragraph two of their Statement of Philosophy as I interpret it. 

Christian education is the impartation of a point of view that puts 

Christ at the center of the point of view, that insist it is with him as 

Alpha and Omega that all human history and knowledge is to be compre¬ 

hended. Christian education is indoctrination. It is a deliberate 

attempt to cultivate the conviction that it is not only proper and 

legitimate but also vitally necessary to see all things from the vantage 

point of the Cross. Christian education rests on the conviction that 

every area of academic endeavor must be tied to the cross. 

Let us view the curriculum with the preceeding in mind. The 

Curriculum differs from secular institutions in only one subject, Bible. 

Yet they consider that their curriculum is unique in the state of 

Montana. Let us examine this idea. Manhattan Christian School offers 

Physics, Chemistry, four years of Mathematics, four years of English, 

Biology, Bookkeeping, Shorthand, two years of Typing, Economics, three 

years of History, four years of Bible, German, Latin, Music and two 



years of physical education. This curriculum is almost identical, with 

the exception of four years of Bible, with that of all the surrounding 

public high schools. What then makes it unique. You will have already 

surmized that I do consider it unique to the State of Montana. 

Of course what I have done is to interpret. To deny that ray view 

is an interpretation, a Christian conviction, would be ludicrous. My 

interpretation of the uniqueness of the curriculum at Manhattan - 

Christian School is based upon six years of working with it and count¬ 

less conversations with my colleagues. 

Christian curriculum is a conviction, a conviction that all sub¬ 

jects must be related to the Christian proclamation. I refer you again 

to paragraph two of the philosophy. The Association for Christian 

Education believes as stated, in their philosophy, that behind ordered 

chemical equations, mathematical formulas, heredity, environment and 

literature they can see the outworkings of God. They believe that 

these subjects in the curriculum should show that God is able to bring 

design and beauty out of the chaos of this world. In history they 

insist that life is not chaotic, without purpose or meaning. And great 

literature is great because it speaks of man's desire to be more than 

an animal. An aspiration affirmed in the first book of the Bible, 

which says that man is made in the image of God. 

The Manhattan Christian School Society believes that education is 

nothing if it is not a surveyor of values. Neutral education is a myth. 
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Objectivity is a relative thing and never absolute. They will let the 

responsibility rest v/ith those who claim to be unbiased or unprejudiced 

to demonstrate their non-committedness in either their educational 

objectives or their educational motives. There is no educational system, 

never has been and never will be, which does not have some motivating 

value system. 

The Association believes that all subjects not just subjects at 

Manhattan Christian School are indoctrination. They feel that the 

curriculum at a secular institution cannot be neutral for this v/ould 

impoverish the curriculum. Even if neutrality were desirable, it would 

still be unattainable. To take no stand at all is a stand. And it is 

as doctrinaire as any deliberately Christian stance. 

Manhattan Christian School believes that the direction is clear; 

out of every subject taught biology, chemistry, English and Latin comes 

the quietly moving almost unobtrusive but strong pulsating song; "V/e are 

here for Jesus sake, come Holy Spirit with all your quickening powers" 

(Seerveld, 19^8, p. 6). Christian education makes the widest possible 

claims. "When one becomes a Christian all things become new." Christian 

scholarship can never limit itself to a narrow field of biblical studies. 

Rather it claims that the whole of creation belongs to God and to his 

Christ. Consequently Christian scholarship cannot but deal with every 

facet of creation, whether biology, history, English or any other sub¬ 

ject which one may name.. Christian scholarship claims as its parish the 
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universe. 

If education is the imparting of a point of view and the modeling 

and molding of an outlook that examines all things from a given center 

then the point of view of the Manhattan Christian School at Churchill, 

Montana, is unique in Montana. 
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ORGANISATIONAL CHART OF 

HANIL\TTAIT CHRISTIAN SCHOOL 
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CONSTITUTION OF KANHATTA1T CHRISTIAN SCHOOL 

Article I 

The Name: The name of the society shall be the Association for Christian 

Education* 

Article II 

The Basis: The basis on which this association is founded is the 
Infallible Word of God interpreted in accordance with the 

Reformed Tenets and in agreement with the three Standards of 

Unity* 

Article III 

The Object: The object of this association is the establishment and the 

maintenance of a school in which instruction is given in 

harmony with the basis of association* 

Article IV 

Membership: 

A* All persons who have reached the age of 21 years and declare 

themselves in agreement with Articles II and III of this 

Constitution and who pledge to pay $5*00 membership fee may 

become members of this society* 

B* Women who are heads of families may vote. 

C* Married women have the privilege.of the floor but may not vote©. 

D, No office is open to women* 

Article V 

Board of Trustees: The Board of Trustees of this association shall con¬ 
sist of nine members* Members of this board shall 

hold office for three years; they must retire for at 

least one year before being eligible for re-election* 

Three members shall retire annually. New members 

must be elected (in or from) the district they re¬ 

present* A majority vote is necessary to elect* 
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The board elects its own officers. 

Article VI 

Annual Meetings: 

A. The annual meeting takes place in June. At the meeting matters 
of general interest are discussed, reports are received, and 
the course of action for the future adopted. 

B. The secretary and the treasurer submit their reports at this 
time. 

C. The board submits a tentative budget for the ensuing year to 
the association for its approval and action. 

D. The books of the treasurer are audited by two members of the 
association. 

E. Any member who cannot submit to a decision taken may have his 
negative vote recorded in the minutes. 

F. Other meetings of the association shall be called as the board 

determines. 

Article VII 

The Teachers: 

A. The principal and teachers shall be appointed by the board after 
a careful consideration of their spiritual, academic and 
physical qualifications. They shall be appointed for such terms 
and with such salary and other conditions (except as herein 
expressly provided) as board may determine. 

B. All members of the teaching staff must declare their uncon¬ 
ditional agreement with Articles II and III of this constitu¬ 
tion; they must be regularly attending members of a church 
whose doctrine is in agreement with these articles, must be 
Scripturally sound in their teaching and must lead exemplary 
Christian lives. 

C. The principal is advisory member of the board. In consultation 
with the board, the course of study is agreed on, bearing in 
mind the scholastic requirements of the State of Montana. 
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D, The board may discharge a teacher if he is found not qualified 
for his work, or if he instructs contrary to the fundamental 
principles of the association, or if he leads a life unbecoming 
to a Christian* In cases of a serious nature, the board has 
the right of immediate suspension* 

Article VIII 

Voting: When voting concerns persons and personal matters, it shall be 
done by ballot* In all other cases it shall be done by acclama¬ 
tion* A meeting shall be considered properly called if 
announced in all the churches of which the members of the 
association are members* The number of persons present at any 
such meeting shall constitute a quorum. 

Article IX 

Finances: The funds necessary for the operation of the school shall be 
obtained by whatever method the board shall devise, with the 
approval of the society. 

Article X . 

Amendments: A two-thirds majority of the members present at a meeting 
of the association is required to amend or revise the 
constitution* Articles II and III are not subject to any 
material change* 
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